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* Ibid.p.158.
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(Belmont : Wadsworth Publishing Company, 1953}, pp 12,13
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mstntiuogivaouludoauus:si5Ulng

The Republic Suthuhngmnafiuedasdovasisnaludoan fiufims
npmnevFesssmuiuifenusfrriuiidonsoy uidmadumaliug
%gﬁgﬁqﬁﬁﬁmasﬁﬂﬂé’fﬁfamﬂuwjﬁéfaqLﬁﬁmﬁmﬂdwvgﬁi&i&g@mia\maﬁmﬁ %9
ndulsidosdunirieaniBummiendnios wdentunsdiasedfisnning
ﬁuﬁmy@mahﬁawLﬁagﬂé’ﬂé’ﬁ%gﬂ@'imﬁu,agl%&mmijﬂuw‘%ahi mmgﬁw:’
Ligfossusiisnnalnminddumanlssrmnuiierhne desminmodims
uﬂ@aL%%ﬁfﬂé’u\lﬁ%’unm‘%aﬂﬁnm@’ﬁq@miéﬁ Slofwgsiteasaldn ASE
"Zi@ﬁ%ﬁo’llﬁ@ﬂ?ﬂﬂ’]”léﬂ&i%ﬁﬁii&d \léﬂ‘fﬁ}ﬂ@?m&jaﬁﬁﬁd (happiness,he concludes

comes from injustice and not from justice)™

=S 6 4 Y] frd al [7] t o
miﬂumasmaamuuaﬂsﬁﬂﬁmaimwLU%@@Limma@mﬂmaum
: 2 € My & A o A
ATAAIDINY NNE LLmﬂeﬁWﬁmz‘lﬂmwﬂmmmmﬂmaaﬂwaﬁumwmmgmﬂa
DL LI DU N AN NG M R UNTE L U e Y ST UnE N I i
LLagLﬂuquiﬁﬂﬂiamﬁmﬂm_ﬁLaﬂaawuu, LEAIVITee eGSRl

nsseuzzaslanais lannialdten i “Semessdumsnd el
anssnlaBasmasssmmfmiuasnsdassaiuitaeuedls ludas
sysnmnfvasssdlanfalianudidgun Sunnor (sow) %@ﬁatﬁummtﬁ
sosnnsdunysdiduiofavaunguatarmansshansmed  s33umfines
Nwéﬁéwﬁ@ﬁammLﬂuﬁlaﬁquﬁﬁamwa snwarhasedlgamadiutag.
waarh iayedanansauenues gn Aa @ % washlgmanasiiigndes
amafiamesdemanivaslanifiafilinnuddydosensdiumsnssiniidas
FU (knowing and doing) @aewmailanidiededat “OUTTINADANNG
(virtue is knowledge) ?gmmaﬁaqmﬁnwmﬁﬁma&ﬁﬁ@’gmﬁﬁmmaaﬂiﬁﬁu

LL@S%U?L@%EL‘LL%%@W‘%G (moral character)®

" Albert M. Ethel and Denise C. Theodore, Op.cit.,p.13.
*“Kolenda Konstantin, Op.cit.,pp.42,43



o1sats UnURAANUSNSSHAU 85 o atTUf o anTeN-Ses o

Srumaimgpadunguizasensdhisns lannficdseiineh enw
FUReTELIRAAA (personal responsibility) QLANMILTLMINTZN 1AAA
ienarmovandosieuiwsdanliily duln mafiyeeaasdadiulanssivie
134'?1‘:?3‘1/‘11?@1@%57@@1%@%@1%Lﬂuﬁugmmazms;Naﬁaﬂm’aa}gé’am’m@jmmiﬁﬁ
Ww&nM3 (objective) wasduang Fe3lddeaanas (wisdom) vibien s
nemdusnaviannenidnield Seinduilanmdndendemsfiyaaadnlaiio
Li,a::@@agjﬁmmimnmga’mﬁﬂﬁwﬂ@é’wwﬁaﬁﬂﬁﬁmmuimw&ﬁmmLﬁ?fﬂ,a
ldasauitllgenuniovioaaanansnvasamazaanaaiuinnyiasol
soauludaamaniy Tanmfsundaashoinmihadifnslildmnaenainas
Adludarudn shame e fivsvauanudiSalalldnmnafonmiug
mnzanludamamadiamiomsdnn doiuyaealafbifiensansnnenad
Tudasdudlsoneadsesaduladoriudunralisiossfuassunne
TenmaaiEenmanssindnunsiing “emsfanaamsdiassas (moral faults)
‘14@m%aﬁ@LLm@wm'm%;LLagmﬂ%Lmmaaﬁaéﬂ%’@mwﬂa\%ﬂaaw (ignorance) Uy
ihlgmasadulanagmenssifigndos

éf’aam@;ﬁu@@aLL@iagmL@ummwmaaﬁam ANHAANIINTEYNVDY
yaaatondananseudsdanlagdnain Tanmdafionadahenudua:
ﬂaamﬁa%@m@ﬁammLLammﬁawa@ﬁ@@m%a%ﬁ%aaqjﬁ’ummﬂu%ﬁﬁamw
Ya9UsvanauLdaza (. the moral and political heaith of a society depends on
the moral soundness of each individual citizen)™ mwﬁmad‘[aﬂﬂam‘%a@é
ﬂﬁmghwmmma@mﬂ@%a Apology LLaz‘iﬁamQwaé‘wﬁaﬁiﬁmﬁmﬁmaaﬂ
TﬂauwuwﬁuL@ﬂmgwmLamu&?tﬁammﬁuﬂ’amﬁ@Mﬁam‘i

m‘aﬁq@@aLL@'az@mm\‘mwmm%ﬁm‘%ammmﬁmgﬁwﬁ@ﬂé’a@L%aaf[m
A snnssinfisislidema@laeaumsa (the common goal) landiamsnaamad

*¢ Kolenda Konstantin, Op.cit.,pp.42,43



mstntiuogivavuludoauls:nsulng

manavifigndasliitammsintamnmuinie udesdausasliifiudoms
mzﬁwﬁs@ﬂﬂ@'mmﬁhaﬁmmmmﬁsw FIDIMIAWINFAToIN A I
fassiasslgenaflossmsmasionaguiu. mywninsavdaeng
funnssrinfiuaaseanathadamensnatdimnifinsoidenfiimunis
frvasaullaifoastiyn Tanmfimousadifiudsehaouiadtisroneonty
awmnianidAeun waadiuasnasduimnbmemud ifuenui dyues
IR BTN TN DB 51 waflenaanfamsgnian
yamsdaefomiiouns e dsemsda MsFnqauAnmNIN LU Awg Fnssx
HUNNNITUALNTAUAGFNE YDA LTU %aﬁé’m&mmﬂ%wmmﬁw
Tanmdagnitvnn isulnslsemstiadamadnefiy ussenfinsameauas
audlodnamasraasilanmaniluuslanndafes lunamumamaln o
laala (Crito) Faihforesfinsuasfudausinaunitiadlanmaldtiuinde
it leslomuaglanmfiaaumnldaouiu lastadrameanailanmdadiunms
lanmiaeoniulmlssmsfiauasgnasdose ussmsvenatnas bidussss
dashlanmfisond Selnansenusioasouniivaslanndia nssnusions
Unsmndvasiiossne waniumauaestoniilanadalinenousnnitaues
ooy lanmislsiUfiammenadilasladhousfton Budwamandadiarsulng
loelmanah yanausazeuligisdasnunsdaufiniitonniudodons
wihinastanniudnaniduiiosmefiarsss (moral bond) ARaduaNeA
gndiad (right) wasudanmit (obligations) FsesRefinTinmemanatsems
WALRRA LT wilantlannife msnm madhony matheneamsTamsTss
shosssrloniiazenuddongn Sadudaulauasdanyniiiunaaudasanly
Ysnsazdaaianamnsauninmassdian™ mumawhdiinnafomssonsums
GO TUDITIANAE ﬂafmmatﬂm@mﬂizmwﬁwa@ﬁqw Lﬁaﬂgwmﬁdw

" Thid., p. 45.



s1sa1s UTUAABNUUSNSSAU i e sl o snsies-fwien neeo

ﬁwmmﬁ@ﬁmm@@aﬁﬁaaaaw%u%aﬁwmhﬁmmaLﬁ%ﬁ%@tﬁuﬁﬂm@m%ﬁm@a
ﬂa‘mﬂEJLﬁ@mﬂmmLﬁu%a@ﬂaaﬁmg‘mﬂuﬁa@m?@’nmﬁmmzaau%m%ﬂuﬁa
?;Qﬂéfamamﬂu?ﬁa Lwﬁmwaaﬂﬁswmﬁamﬁﬁaﬁ&zﬁqm (ultimate judge)
Tanndsnanhemiulssnmusasanudidaslianumswedangnanauay
dassuctenlagonand Auwiudfasfanadaundeaionud s
lanmdsfitudwyaaalad deluemadaudonsfassammasdons lupansy
Fusemetasssimiiiudons lia dtohiudisuAnseunasindsedenn

lanmdatusuiulesla doyneaud@yamumsniiiaudomaiussm
(ethical dilemma) frazdpsdadladienmnssin Wy msflevasdpaionhay
srassulnssmaviSaasnaumil malninTad (reflection) feweHa (ogos) tu
%ugmﬁéwﬁ@ﬁqma@miﬁ@ﬁﬂa waailgvmaiivanaiiuussgslafign
Tadlgosnnianudan fmn wens (logos) lanmdalflunnumnyvasn
rAnsai g reggawarAufiasnanmandud Banwtidiodnan
lnsnsasionudilold msmswmadlanmiidlunsvgadhafiandaen i
FoAwIunTuLanInaniaMTENTNNLNINY NTOUIBIIANDIIUS Ueivmue
Genfudiniuidnnfianssimanasasuasmstiviamananm s

LEeRaNEIMTTeduathassy Bouiaydianglasunadefemssn

nssAu:govUnUSEduanavaoulaie

qelna e umUUTE NS EAERITTH ol-od WWTNTETIA YD
USsandas s (scholastic philosophy) Addnwowadnyfiadsnséinmns
s nwathafussuy WenadhduniSasosmmnns [EiveHa maysmmameHa

“Thid., p. 45.
* Melchert Norman, Op.cit., p 99.



mstnduoghvavuludoauus:sulng

(reason) TUGSME (faith) WmMIEoUaRNLENRSES vinuSranaan v
UNLTYRIeNEATEa ﬂﬁa’i%aLﬁa\magﬁmmﬁwé’mmwﬁdﬁa Hnyvads
avleniid (St.Thomas Aquinas) aﬂmﬁfﬁ Sumvansanelaffim (Dominican
Order) iﬁ%ai%ﬁuﬁqﬁmm%wEJ'ILLazﬁfﬂﬁ%fﬂmﬁ TumadSenelantiadinm
USynarsalaia LLa5%13%’1‘3%@%%@1@1%@11@Laama‘ﬁmm’éaaﬁwﬁaﬂm
AEWIPSHA 14 mMIntLeAtmsigarimatiagrasnanihuindae it suainen
(teleology) @8 maé’wﬁﬁaﬁg@%maﬁﬁagﬁa@gwma Q?ﬂ@@gawmwamaaéeQWGq
ﬁﬂmngagjﬁa&ﬁiLLawwE‘Jfﬁé’ﬁaaﬂaxﬂumiaim\lﬂgfmiﬁa@imaJWigLﬂuﬁw%@u‘ju
AIMANFIFA %aﬂmﬂf:agvlmﬁfﬁé’@uﬁmﬂm‘éawaqm@gmamgmmﬂ%’wm ms
E}%mUﬁiﬁmﬁﬁﬁLﬂ%‘iwuL%E]&JIEJ\‘J\I‘]JQT'W‘%L@%L%?M

d; o D;:‘Jl | = & o o O I .dl [~

1%!;‘3‘@(1?1@@?1{]%3@8@3\1@1’}%6\1@%@’33L‘]_f%&\lum@%mmy?lmLLW}@WVJLU%
svuuuasdufivasiusnaaan (classic conception of law) ANNAATEE
Uszmsusnaaseylaiis@arnudiutssnnsdasrsniungreny dasssad
INATPUNAAATUNGNANIY  RANEANNINNYMENEREF D3 LFSUMsefivrie
ATINFOUNANTIFUIAaDTIN INMILsHaTa Treatise on Law o laiia e
aSuengraned ngrsne bllsfsdulevananinanafidussuniioensdlos
dwsi dwmealisuiiiiulasdidnasesquadias ansidaiugiures
aﬂmﬁ?ﬂﬁaﬁﬂﬁmajﬁﬂgmmaﬁmmﬁigmﬂﬁﬂ%mwag’ﬁﬁzﬁmasﬁmaﬁ@
ngvisheifieeadlaadusn Sgldudsenudesasesloniiah meaduneh

& a{ [~ di = 1 09;/ & aoa
ngmnefamawaiilussusussiionnadlasdimmssiugiiuganadifinly

\‘L v A P i"/(l: i 3 = \l Y Neo
BE IR TLNHLTANN @EJLLU\’m{]‘WN’]EJBEﬂLﬂ% & TUR RLN

o. NOITUNT (eternal law) nhetvanudusudaungnomivesdingna

** Kolenda Konstantin, Op.cit., pp 77,78
“® Stumpf E. Samuel, Elements of Philosophy : An Introduction,

2™ * (New York : Mcgrawe-Hill Book Company, 1987), pp 184-186.



015815 Jmﬁqﬁnml.]énssnd 7 o 2t & ANTON-EhOAN oddo

Tossedmuininasadlaemauanamaudud (divine reason) wasidhiagnag
Hu{ahuaernaTasgeo arsiinlansinanauasynaslignimuadei
Lisidugedafungisuns

. NOETINIG (natural law) iﬂudmwﬁwa@ﬂaﬁ%umu,asmwé
ansoudnlaldeamens ezml,ﬂummmmmwmwaamﬂmwﬂgmsmﬂ@
vl faasmne e diauas @’J’lﬁéﬂﬁ”ﬂ/\iﬁ]@]m‘miu%mL%S\ﬂuﬂ&l NOBTINIG
o trsmadmdudnnedlaun masnun®a macssinmehiing M
HasmiAs Ry nOpITHdN o devmesevionliifiuliomssead
s mssuesiinarasdinaseiosn

o, NoYasEduay (divine law) mnsjmwaﬂmiwm&wﬂﬁawm
wmwaaﬂmmm@ miamammmmwﬁwmuaa@mmmaﬁnaam@s\:ﬂaﬂu %9
faiflidintnem ﬂmaawmﬂmmﬂ@Lwaﬁuwﬂ@mam (revelation) Wazlu
WasEufS psuenEsss N TIIN@ETungoasaniuande nnIITHIG
Sudeiensdlamaranaziynnvosddiiiald LALTANAILIHE 1IN
errmrsah sainpdraRarhvsns laurrsnmnAvasmmansRa NI
& tszms Tgun ensiefinsaa MERanUsEnnL aNENRING) kavANAIBUARL
dungraswsaiuddasedauilasaseheiiuazdunssmssmmuiien
dmdusned blsamsndifiangemsaiiudnlddhonnsananman s ue
nsandeaeine s A wormsdFuwsvs s A s
i

. NOesNuel (human law) Tungnaifismetuludsonsns
LLawﬂivmcﬂﬁﬁ@alﬁ"’aﬁuz[@amﬁa%ﬂ@ﬁ noveneviangunotsfuaeLiszme
Wluensisnpsdadaaiiftuguanangsssue? tLavaa@@aamwaﬂﬁamm
m;mm&Jel,@mmﬂmgﬁﬁmmLmvﬂaﬁﬁmaa\f@%ﬂg%ma wasflasnngmang
Tuendsvessy Snguenedesiangorzand sdsdananflslanansfiavdails



msdnduodiwavuludoauds:s1dulng

waetfidmn lesmmnrathedngnanedasongwssfumddoudtoiugsls
vousTanuasioungromeny Fayedllonnmmdaiannanasiesn
WIsN A

nsemzaatorlantiaGasitballdvsnefonsdn umsnusensdiiums
90953 aﬂmﬂfﬂﬁlﬁﬂmm%ﬁfhLﬂ%amﬁmﬂ@aﬁ‘mmﬁLﬁ@%mmﬁwﬁm@ma@
symtitadudaTdons SsmuauwniinsssmsnTzvhessysd lnamatieuly
nOVsne ﬁaﬁuﬂgwmmgﬁaaﬁﬁﬁmﬁ%mmmq@ﬁiwﬁa Aeanmesaiidu
seunseanfaiungasInmfuashifadavdndanssy whimsnpdliganas
Toidassan (common goal) Sulelafingmsne laiifiulumadisvanaud s i
Feamrawdas andiu amet A Idhnumdemasagleniialatuaumaodu
othesoy loadenlslu Letter from Birmingham Jail avssnangmensms
uihuenysenauluandn®

NSSAUIOVIIYSEIMaUNnuia Iy Us:51a0

VinE{)NLTYINAN (the social contract theory) WihAamaLSamyn

o
1 I

madasuardseaiifnduludssvesnmeasSranadeniedadamsme oo
IoedindSaneudéyldun viasia saud (Thomas Hobbes) 8% §an (John
Locke) Wagtes 910 319 (Jean Jacque Rousseau) Ussifudndyaomnus]
Fwantsenesleun mﬁ:tﬁ@%madé’mmﬁmwamamw&? LAYV lAAT1RS
FIBILTNNGANNE

goud sindSannmadasiardinemsannuiivissrush srsunfives

“* Thid..p 188.

[S]E]

Velasquez Manuel, Philosophy A Text with Reading, 4" ** ( Belmont
Wadsworth Publishing Company, 1991), p.523.



J15a15 ﬁmﬂdﬁﬂB1U§nSSﬂu 5 o aruf o UNTION-FIAN @@

mwmﬂummmim lymitedoss Leviathan aauﬂaﬁmmmwﬂuamqv
ﬁ'ﬁmmaﬂumwwmmamwmmmmﬁmﬂmamu Fatmazausd s
et uansmralstlemfiounela smendiemume s sEie
aama‘wm o Usems @ anndsnw (appetite) u,avmmmae;@m (aversion)
u,auuﬂammmmwﬂmwwama@mwmﬂmmvm mawmwmmwmﬁ@m
m@mﬂuaﬂnvﬁﬁmmUaaﬂmmammm@mmmmﬁaa@maLLavmma@uM
Fialet ﬂmvﬂmﬁn@mm@aavlmam@a@‘uﬁm saalaaady suwddaseanen
ﬁwﬁawmwaa@zm%m (to lay down hlS right to all thmgs 1‘lﬂLLﬂ‘Uﬂﬂam\3
@uwmmmﬂﬂma\a m@mmam@wmamwamnmm UL TULGY
@umammmnmmvﬂ%aﬂmmaammammmmmwmwﬁﬂmaamam@aﬁﬁcﬂEJ
mamLﬂwmﬁwmmmmﬁamﬂ% fenensAnasdosting i ldgdyanmiu
UFeT 15U mmﬁmmﬁwmﬂ%Lmae@aﬁﬁmaamﬁm@mmﬂmmm vL&lfna\a@
o5tladassindunlavianssmales) onfahraumssiiosndiumsnashiie
Ssendmann ngenefemdsasasdadiiad (aw is a command of the sover-
sign) saudfon Liingranslafiliifusssu (there can be no unjust law)™
é’aﬁmﬁ%’@%uﬁa@iaﬁmﬁa%msﬁaLﬂué@ﬁiﬁamm@awmwmy U5eM19Uan
mw@wmamamuﬂawmammum@@a@a@nu@ma@ﬁl@@ﬂmmﬁmmmmav
ol et e mamwwﬂumfmawa\‘maﬂﬂamwmﬂwaw@@awLﬂu
ey meﬁ@maﬂﬂﬁﬁmazﬁﬁwm@mmadmmnu miﬂméﬁmaamﬂwmma
aummmwmLmmﬂﬂma@ad@umaaa@aﬁﬂ@a enanhaeUdsiaeman
amavmaaastﬂ@miﬁﬂmawaaNwa’zmammmamy Sflanesanaule
Sutendmosnsdaitindviongninadadangrasmezdud  saudduduh
u@@a.egﬁfuvl,aim*ﬁmﬁwL%@Wd@dé@%ﬂ@ﬁ uazases ihmaniuwd lenondng

2An9NTUENT (he must go to Christ in martyrdom)

wo Stampf E. Samuel, Op.cit. pp 194-199.




mstintiuoghoaouludoauds:ssulng

g @ @ e @ Y | & @ 5 &= @
aann fan WisindSagamdsngmaudeiugaud anudazadan
yadsrpmaiiasiasfnaidnadomysemedasmneassdnm W lueh
semeBasmmaeszms uosmasiniussSasrnndoiunariva fnh
lumneudevsastonlaenamyatiois doamafifientu “$ia Saamn wazms
LLﬁ’NW@’Jmﬁj“I}QL%%":iG}” (life, liberty, and the pursuit of happiness/property)®®
fanflenuiniangsd usnnrssmmn@dndelaifindens ynaudensisnana
W E}Nﬁuﬂﬂﬂi&’ﬂﬁ iéimmmﬁaﬂ’ﬁﬂm (men being, by nature all free, equal,
and independent) Wifllasasnanynmala o deauldlasumenanaBuses
nnyaaain  Nsmssiinrasyed lwsnmesranmndagmeldngssann

A @ v [ |~ z:ll. € v A 1ed Aa o %
Adudayrifuandumauainyednnendld do ldflyeaalefiniasinhe
seTinuarnindfusasou tyaealansehfidongradnelaefiudazaudiang
lumstntlasaues duasamswdRuasamas anmiduil Sondothnifadu
fafinasfifimauadaniuandile agwlsfiom Sanusaiuhyreateniinny
ueneai wavenafiomsssandadnsiuld  snmaasenuliswgionaia
unnnme suwdasmsehssmniFusinm enage uaramwmsays Sgees
o Aedaamavaniiuegludeenfisingrsneduasosusatmdnussiulinins
39530 yanamnasubueasendnd o Ussmafineudvhifiesiuliuny
Unasasienn eunaviasdnilassnmamasannduamiariols uasindfia

I Vel o w e ¥ X o A A A g § A - Py

asivham™ mumgidsasaanalwluasensidis AngranefiaNases
ynewrifisaiuiazasnednashAaynawgwiv mamsseuzassdon S3ua
Neauasmmagmuanubuganvaslsynay llmauadulareusyaalunh
G HaTh Lz,assl,uﬂﬁﬁwﬁmag‘nmgﬁm@Nﬁﬁﬁmwaamaﬂéwmafﬁm‘ﬁ & Usgmaliun

o L% i g a2 = 3 dl. z:JI
IILREINAIN ma:ﬁﬂma@mmwauﬂizﬁmﬂ\l@iamugﬁamwmwmmq@

Aa v Al ] Y AY o 3
wonanitdeniadansiuiisguaibinnalnilasduasasnadselumions

° Stewart David, Op.cit.,p 462.
¢ Tbid., p 467.



915815 Uruidainuusnsseu 5 o AUt 0 ANTIAN-FPN loddo

‘]Jiwmxﬂ@adamwLL@V@awﬂ%ad@'a@’amﬁammmmgmﬁuﬁana“mmﬁw%slﬁ
aamﬁmﬁmaﬂmamiw uavlsy mma’aa\lﬁﬁw%ﬁiavﬂaaﬁma%’%&m
HIAAUAEMILIE yiaseizratSoniEadl waas i arafiasioiuvie
Ls&mia@m‘ma@ummamaLﬁummmmﬁmmgm‘lﬁhmmwmah@am
Unilasdunsodtio S Lzavmmammmaamvmw (the tight to resist
and to challenge anthonty)"“b aaﬂmm ﬂg%a&zma\mmﬂgwma” (law behind
the law) m@aﬂaﬁﬁwm BN mml:mmamwﬂa@mwﬂmmummwaq,
s msssdauasdssmuan ngvaneles) ﬁﬁmmﬁ’ﬁmmvtﬁ@@i@?ﬁﬂﬁ
MK 'ﬂeﬁ uﬂﬂﬂmmmaaLLawm@wmNi@mﬂmuaﬂ@wmwLaua
mm@@ﬁaaammmvmw {[sﬁmaaﬁﬁammmmwmwLﬂuaw@ NYeiS]
m@gz\lmmmﬂuﬂmﬂaﬁﬁm uweﬂumwmwmmwuﬁ@m WFANHRIY AL
izwﬁﬂa@é’awﬁmﬁﬂﬁmwﬁmé"auiﬂ nsdansased fudsanvasaywdi
Lﬁ@iﬁ%ﬁ@’ltﬁ‘]ﬁi@ﬁ\‘lm? pnafianTIn aymdaslay Wi SuaznazyaL 9l fas TN

§Rgmamssiinmeldngnanafioueaniuuasngmanadnanasdossjsg
ANNB eI ?@ﬁwﬁ@ﬁaﬂgwwezﬁﬁw%a{,?{m%ﬁ@mrﬂ%ﬁqmﬁﬁ%&’mﬁ%ﬁu
14NN ‘apdnaodu (general will ﬂeﬁwm&;ﬁamsﬁ,tﬁiamuaaﬂ
esidulageiisvemuilasdumutuwndn Wunseenidusathedase
mﬂﬂmﬂammmwiawmmummmﬂ,@Lﬁﬁmm’mLﬂuﬂ?ﬁmﬂ@wamt,lmw
Swiufasnanendh “dusdhenniiianane (wil of al) maﬂgm Fafina
Uselembanmengauauie ﬂmﬁuﬁaaﬁﬂm‘mq@@mmmLmiwLﬁﬁaﬂmamw
widlolafingmandlsll@hsnpdlugiiana Seafissuagy e Basmmuay
nswiiaurasynealildsuanaduesesodiadusssn  glafifiuwinlsrnmueds
Jausnaniwosa luanavsneihlssreudiAniufiaengmang™

“ Ibid., p 467.
= Velasquez Manuel, Op.cit., p 509.

k4
%.
!
I
i
]



mstntuodiwaouludoauus:ansulng

ASUNa:OW Y
liiinSennavefinesssnnfiussnguanehfivafiaanannss g
A a § Y G A A A §Fy @
YRONNFTINNAVDINUME ndafiaadelivsng npuanadetnngmanidamia
Waludonsnudiinatiodulfuaziumaclng Taaameludioudssrilay
nanfifisssauasngvangsne  gaevhiifeansiiusssuusdttiondudq
Urvnrwddwasdnnasilnauasiuinesmpvanyg deiu Taawdnvil
wesrniasasmamTerlennranasinhefv iNara MasaunnreneaLsi Wi
7 (Jeremy Bentham) tinuSzanasielmsiamdngunaniedadin maldms
ﬂﬂmaﬂ@a%fgmammgwmWﬁﬁﬁmaewatﬁmﬁ A9 “to obey punctually; to cen-
sure freely.””* maenswizarengranefaluenasuNaraumeeiasssn (moral
s el < A A G A o iy )y ]
responsibility) wigﬂ@aiuﬂ&@}uwmLL@SL%J%L&@%VL%@&@W%I@EJ@YJL@G (automatic

obligation)

ﬁzywLﬁ@%%’j’ﬂuﬂimiﬁﬂgwwaﬁ%’amw%aﬂajLﬂuﬁmm%agﬂﬁ@Lﬁau
vl:ﬂf\mLa@lmimﬁlﬁammqﬂﬂm‘flumﬂgaajiﬂmﬁuﬁu@@amwwmjsd i
duiidsrrmdifudonsnmoslnsathudeseimfiasiei Guntes wio
Fotuathssoudio W ldngmenefivmssausreusssaiusn ‘35 1osssn
Tusasdifuanmaisnanossmauasdndetuasnmnadusmed bilsaniadenn
sovlfunyana wanednussmmilfisdinfe Sseardosunenadiuiv
roslsrnmuiudesiffonnanasdonntsdotsdluniuitia Sasnmuay
visweRuurnen Samafhmihfifiyeeaudaseuietieisnmssuuassdens
druaneagumafianssaidanuiassiung

athalsfd LR ldasrasmstadusthossuasdiunliothamsnses

“% Lyons David, Ethics and the Rule of Law (Cambridge : Cambridge Univer-
sity Press, 1984), p. 208.



s1sa1s UTUACENWUSNSSAU &7 o atiii o snseu-fines oddo

%%aiﬂ%%@gjﬁuﬁaﬂwawﬂﬁgmiﬁa@i&ﬂé

15emIian &f\;"ﬁ%eﬁwLﬁum‘iﬁ%’@%uaammmz@?’mﬁsg@ag\mmaﬁ
Fonanuavasaundonsldmananioufisongrsnedoniuiaorls doua
nsvnusiadeanduriracnels ldlndsuduaasenslaifumeviadamase
FUARAL

Jasmafi o Toemnanaansiudhesfiiioiuaterndasniang
ouiuiileiiRmsmanmsfiouGendas  WeRliiuddlahnssiifia
dnflassmledmdsvasau

Usemsh o anasaueavlumsfasaniiymmsrndemiaden
SanaBasenaiinasangrsnaviedannasnssnaiidoadadenalnedmsn
dn mafeduiaede Sosmsdmmsllrhasana seemniduemaguss
LaghaisaagdY ieniidulanrasmmadusaneeSimanafinin
Al mmfesfiandnlfdussfoadoansenusiaysanad e
UstmeasmaAnnsidaimsegioman dwsuusuduilaaimeeandas
nalihsianmatumdedudumimsdsulasass

st @ iieduethisdasmdontiassulmdiosan wWali
Faoiiud aulaifiusnauasdaiungyang ua andanfimassngmang e
Aty s lffernadilafion madeduetsuidumanssiems
sunolalifindm fudwhudaaFsuuuasnsrunedouniatuludons
miaiuasussuesiiismagerhed biftmadensusnuds

dasmsti @ dssmauludensasdiosfianad anudiladinaly
ssueseritllng drladesdrBiaimmesimauaesems@agiu mawe ms
nssnaduliioysslomidmmaloosantla dhlaamumsnauassanimamos
Musasaaniasmsdeduothesa

madnesaslaussuavdsentlnefindnnms ssedduarasdisenay




mstindiuoghvaouludoauUs:ssulng

Fuistwiuama uidiombAfuaraldnsondionsuanshotdimas sum
ypsdsnsusiasits ssuavtlsynt lasaniuliethoussguaviala tadenlsems
wikfishey fa evuduastheman iy neviedadiii astaudemstnm
wdvhuarldmnathsmsmdnmsrasssrtulon Ssanfivseranldsumstinm
fensensdlaluimieinn winnamsdassaidunnguresdoas
fenadudomatunsaaiierbindosmadeitandnns  diuurinaysylumnd
SoumunnnNEMTN UssmnauiasinanInaugaiasasasaun Uity
vasinmadiasld wndinssudiluvovsraurvmefargnamadonuas Doy
lumsassiudhaihussnaunemsineiine dastdosliswnamstnases
anag lnflevasusseniinmailauasynesadsume ansderivlssrmuion
gnysladhanatsylamiauindrbuasminiidunaiorosem  wadefiasfioun
Soemaevaniduslallé



mshaonAdiovluUSBU #

goonoo-Uoa ms

wszumeises  Andisunln

.5.5,07.8, W8 U (U 7) WE.LL. (U5 )
pIa15gUSEWTn Ine I8
URTINENABNYITIIAUN ST I ING 1Y

UNu1

dlananfaundamaSmneniadandiui WinmmwRouniuurivas
@mwLﬂm\zmésﬁqm"]umﬁm5@5{1@%”@’;1wﬁ55‘351%?1151,’3aﬂﬁ%ﬁ%%mzlﬁma’
ynanie nanfomIRTgmhaalngmanishen) mpassuRagaudanNy
Hnasewasachsassdunmsanpddudnesii LL’s’%&J%‘lﬁkEJﬁ?N’ﬁﬂLﬁ@ﬂi%ﬁd“ﬂ
ﬂmmmua%mlmauﬂmmmEJmmm “m@w’m’mﬂﬂ\‘mﬂam@m@mmum
menadanasivdediuluiediniden SLmemmmﬂma\mwmwm%mﬂw
gnuaenasy aedulaludensiifialudanginudisne awfnanmaedu
dudeniunlunsmassuauasdudadia uatlsindudusazfovsaadanss
wmtaiulaniuedmszesupfsas sidunmeuwissBnmase i
Sadlng IWaneduaienssiniedie sansauandhandsnnadodndly
SNELIRIMIAmaName)  laawaunaNNIngasialeaanan
Usnpniaat FiiiaunTaenanlssnmsundswieann WiuRareusde

el
ANNSENYDIG

s ynemaifudiuriliredinminusGos  MmafnaeneniufaiEama
vaandwesluSranees niss-tes $13es”

* Mary Warnock, Existentialist Ethics, (New York : St. Martin's Press,1967),
p. 29.
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" Jean-Paul Sartre, Existentialism and Humanism, p. 47.

“Ibid, p.48.
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A Buddhist Concept, of,

Good Communitt

Assoc. Prof. Dr. Somparn Promta
Department of Philosophy
Chulalongkorn University,
Bangkok, Thailand

According to the teaching of Dependent Causation, Buddhism does
not think that there exists something completely isolated from other things.
The good life cannot be gained without surrounding and supporting
conditions. In the Mangala Sutra, the Buddha says that good community is
required to have a good life. We will devote this Paper to explore how

Buddhism thinks about the meaning of good community.

There can be several ways to speak about good community. A way
to be used in this paper is something called in philosophy as ‘social
philosophy.” For the reader who is not acquainted with philosophy, I have
a few words to say about this term. Suppose a Western anthropological scholar
comes to Thailand and spends his time visiting the villages. What he is
interested in is the way of life of the villagers. He wants to know what plays
the role behind the worldview and the way of life of the villagers. After
staying and studying for years, he returns to his country and writes
the research paper or the book describing what he observes and interprets.
In one chapter of his book, he says that Thai society is one of a few good
societies remaining in the modern world. He explains that Buddhism plays

the significant role behind the Thai way of life found in the villages.



s1sa1s UNUAAANWIUSNSSAU & o aiiii o ansna-ioan oo

The picture of good community mentioned in the work of the anthropologist
1s descriptive in a sense that it is a resuit of observation. It should be noted
that the meaning of good community found in the work of this kind is
defined by behaviors of the Buddhists inside the community. In social
philosophy, we do different things to find out the meaning of good
community. When Karl Marx writes his theory about the good community,
he does not observe how people behave. Marx’s communism is solely
created on the basis of reasoning. In the same way, when Jean-Jacques
Rousseau writes his The Social Contract he never means that there really
exists a thing called the social contract done by people in the community.
In social philosophy, when a philosopher needs a thing called good
democracy or something like this, what to be done is to think how good
democracy can be created and what should be the contents of good
democracy. In the view of anthropologist, what done by people in
comrnunity is neither right nor wrong. They just do. Likewise, what done by
Buddhists in Buddhist community is neither right nor wrong. In descriptive
sciences a concept of right and wrong is not useful. But in normative
sciences such as religion and philosophy, this concept is very useful.
Sometimes the reader of books on Buddhism outside Thailand expects that
when he comes to Thailand one thing might be found is that: vegetarianism
is widely practiced because according to the books he has read Buddhism
teaches that killing animals is an evil. As we know, in Thailand
vegetarianism is hardly practiced. Many books on Buddhist ethics are
written on the basis of the thoughts and behaviors of Buddhists in Buddhist
community. This kind of Buddhist ethics could be called an anthropological

Buddhist ethics. The good community to be found in the work of this kind




A Buddhist Concept of Good Community

could be also called an anthropological good community. In this paper we
will not try to find the meaning of good community like this. What we will
explore is the normative meaning of good community according to
normative Buddhist ethics. It should be noted that the meaning of good life
is not the result of the anthropological study; it results from the philosophi-

cal study of Buddhist texts. We will do the same thing with the meaning of

good community.

According to me, to have a good community these questions must
be answered.:

{1) What is justice to be used in that community?

(2) The rights of people are treated in what way?

(3) Freedom of people is accepted in what manner?

(4) How the ruler of the state is obtained and how far the ruler can

use his political power?

We will use these topics as the means to expiore what should be

counted as the contents of good community in Buddhist perspective.

Let us begin with justice. In general meaning, justice means
fairness. Normally, when we discuss this concept, it is understood that
justice 1s a property of the action provided by the State to its subjects.
In another words, justice is a name given to the relation between the State
and the people. For example, I am a Thai citizen. Ideally, whatever the
Thais have as the rights [ must have too because [ am the Thai citizen like
other Thai people. Suppose one day the Thai State releases a new law
stating that Thal people who are over 49 are not permitted to be the

taxi~-drivers. I am 52. I feel that this law is not just for me and for other Thai
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people who are over 49. It should be noted that justice in the example is
a name given to the political relation between the Thai State and me. We say
that whenever the State treats people fairly, the State is just; on the
contrary, whenever the State treats people unfairly, the State is unjust.
Justice in this context is a property of the action given to people by the State.

Sometimes it is not the action of the State itself that causes
the debate about justice, but it is the action between people themselves.
For example, Mr. A is employed by Mr. B to be his personal car-driver.
In the contract, B has promised to pay A 10,000 baht per month. One month
B refuses to pay A 10,000 baht for the reason that A is not responsible for
his job. A thinks that it is unjust for him; as B cannot exactly identify how
A is not responsible for his job. A sues B for that action. In this story, who
are in the conflict are not the State and its subjects, but the subjects of the
State themselves. However, finally everything will go to the State. The court is
a tool of the State to provide justice for its subjects. Suppose the court rules
that B is not guilty so he needs not to pay A. A could possibly feel that he
is treated unjustly by the law of the State. In this case, we will find that
eventually justice is a property given to the action of the State.

How Buddhist community conceives the idea of justice in the meaning
said above. Some scholars of Buddhism from the West, for example Winston
L. King in his great book In the Hope of Nibbana, have noticed that Bud-
dhism seems to have no a thing called social philosophy compared with
other religions. This suggestion is important. First of all, social philosophy
meant by these scholars might be a set of the ideas concerning ‘what is
the meaning of good society,” ‘how to obtain the good society,” ‘what is

the proper relationship between the ruler and the people,” and so on. [ think
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an easy way to consider whether such a religion has social philosophy over
the community is to examine the law used in that society. In Islamic countries,
the law is usually based on the teaching of Islam. In the past, what
happened in Hindu and Christian communities is not different from what
happens in Islamic community now. So, it can be said that most religions of
the world have social philosophy. Buddhism differs from these religions
in that while these religions originate as social institutions Buddhism seems
to originate as personal way of life. The picture of Buddhism as a personal
way of life makes it very hard to expect the political or social views concerning
right, liberty, justice, freedom, and so on from Buddhism.

In Buddhist communities such as Thailand, it seems that Buddhists
are of two different views about what we have said above. Some Buddhists,
who could be called the conservative Buddhists, are of the view that: really
Buddhism should be viewed as a moral system aiming at the cessation of
suffering. Beyond this meaning, Buddhism has no any responsibility. For
them, Buddhism needs not to respond to the questions about social
philosophy because Buddhism is not set up by the Buddha to say about
soclal justice, political freedom, and so on. In the Tipitaka, the Buddha says
clearly that what he teaches is only ‘suffering’ and ‘the cessation of suffering.’
The attempt to find social ideas from Buddhism is fundamentally wrong.
Some Buddhists, who could be called the liberal Buddhists, do not agree
with the view of those Buddhists. As I consider myself to be included in
the Buddhists of latter group (please do not think that the terms ‘conservative
Buddhists’ and liberal Buddhists” have a value connotation; these terms are
used for the purpose of classification only like naming A and B), I have

something to argue here as follows.



2715815 Urufidfinuushssel 5 o atuif o ynTeN-Twen oo

First of all, I accept that the early form of Buddhism can be considered as
a personal moral practice performed individually to reduce suffering in one’s
life: but this does not mean that the Buddhist is advised by his master,
the Buddha, to be the individualist. I think that the person who claims that
Buddhism needs not to respond to the questions concerning social philosophy
understands Buddhism as an individualistic way of life. This understanding
is not fair on what is done by the Buddha and his disciples as recorded
in the Tipitaka. In short, a Buddhist community, as found in the Tipitaka and
in the Buddhist world today, is not a place where a number of in dividuals
do not look at others and try to practice the Dhamma to eliminate desire
in their own life only. We can never find this kind of Buddhist community
on the earth.

Second, there are at least two kinds of social ideas to be found in
religious teaching. The first is the explicit ideas given by the texts or by
the actions of religious followers in their community. What happens in [slamic,
Hindu, and Christian communities can be cited as the example of this kind
of social philosophy of religion. The second is what I would like to call
the inexplicit ideas to be derived from what the master has said in
the religious texts. | think that the social philosophy of Buddhism is of
the second kind. I have written somewhere that there are some scholars of
Buddhism who think that Buddhism never says anything about human
rights: for these persons, what I would like to respond is that: if what you
mean is the word, certainly we have no such a word ‘human rights’ in
Buddhist teaching, but if what you mean is the content, I dare to say that
we have such a thing everywhere in the texts. The Buddha says, Tt is not

the birth or the family that makes men different, men are different by their
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actions.” Does this saying not refer to anything about what we call human
rights? In the same way, the social philosophy of Buddhism is something to
be derived from what the Buddha and his great followers have done
and said. In my view, the contents of social ideas from these two kinds of
source can be clearly seen alike. From this assertion, I would like to mention
that we can make the social philosophy of Buddhism explicitly given.
All depends on our ability to derive it from the texts.

As [ have a habit to discuss a philosophical issue through example,
I think "that the following example might be useful in criticizing how
Buddhist ethics conceives the idea of justice. Suppose a gitl is pregnant by
being raped. She is a Buddhist and now is living in a Buddhist community.
Buddhism teaches that killing is an evil. So, if the girl commits an abortion
she will do the evil. My question is not concerned with whether this girl has
committed the evil if she decides to take abortion. My question is: The law
of our community should permit an abortion for this case or not? And why
we have such an answer?

Please note that my question is: how our community as a Buddhist
community should react to this dilemma. The law accepted and practiced
in our community, for me, represents our thoughts more or less. One time
I have heard a conservative Buddhist responding to the above question
that: it is not the business of Buddhist ethics to give the opinion on this
matter. This response is so heartless in my feeling. We have a highly
unfortunate girl who is raped and gets pregnant. She does not feel that the
child is her son. She extremely needs a permission from us to take abortion.
We as the Buddhists must decide because our community is Buddhist

community and this serious problem is happening in a Buddhist community.
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It Buddhist ethics is not responsible to give the opinion for the kind of case,
what institution in our community will be responsible for? We must
not forget that this kind of problem is ethical problem, and the institution in
our community which has the experience in dealing with ethical problems
most 1s Buddhism. So, the idea to prevent Buddhism from the involvement
in this kind of problem is so unreasonable.

-1 think that the difficulty in deciding over this kind of problem may
come from a fact that: we do not know how to respond to it. We do not
know how to start. Sometimes the difficulty found in our life is nothing but
not know how to start. As soon as we have the point to start, everything
then runs smoothly. To start anything sometimes is to put it into the proper
category. I would like to try this thing to the case of the girl above. Suppose
we put it under the subject of justice, what we should question is: between
permitting and not permitting an abortion to the girl, which one is just and
which one is unjust? Now, [ think, we will see a light shinning in
the darkness.

As we have considered previously, justice is a property given to
the actions of the State; when we talk about justice in the case of the girl,
it shouid be known that we are considering the action given to the girl by
the State through the law. Justice is a relative concept in a sense that if you
are the only one living in the world the concept of justice will not be found.
Justice will be found in a community where two persons or more have
the contlict and such a conflict needs justice to solve. In the case of the girl,
the two sides of persen in conflict are the girl herself and the child in her
womb. In the past, the debate over abortion has divided people of the world

into two groups. One group has the opinion that the State must protect
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the child. One another group has the different view that the State must
protect the personal right of mother over her body.

It is not my purpose to explore the concept of justice in Buddhism
in detail. To do so a whole book is needed. What I want to say here is that
when a Buddhist community places the issue of the girl under the category
of justice and then finds that there are two persons to be weighted by
the law of the community, the subject is half solved. What to do next is to
consider in detail that between the child and the mother who should be
more protected and why we decide like that. At this point, the Buddhist
teachings proper to use as the base of thought will be useful to make
our decision reasonable as much as possible. A thing I would like to add
here is that it is not easy to judge moral dilemma like the case of abortion.
But finally I believe that wisdom will tell us which way we should go.
Concerning the case of the girl, I would like to say that: justice for this case
must primarily be considered from one important principle in Buddhism:
no ones should be responsible for the result given them by other.
This principle is derived from the teaching of kamma and intention which
we have considered in detail before. The girl is not pregnant by her choice.
she 1s a victim of the crime. So, not permitting her to abort the child could
be questioned extremely unjust.

However, we could ask as well that suppose we permit the right for
the girl to abort the child, can this be considered as injustice to the child.
The above principle about the intentional action and responsibility must
apply to the child too. The child does nothing. He is bomn from the action of
others. So, it can be said that he is also a victim of crime like her mother.

Permitting abortion can be questioned as unjust action given to him by
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the State. This suggestion is reasonable. Then, how we the Buddhists deal
with this extremely difficult problem?

[ have written somewhere that if the primary principle cannot be
used to solve the problem completely, other secondary principles must be
added to help find the solution. In this context, I think that other teachings
in Buddhism such as the teaching of suffering and loving kindness could be
used as the supporting principles. In applying the teaching of suffering to
the case, we could question that between the girl and the child who more
suffers from our decision? Suppose we do not permit an abortion, the girl
will be forced to adopt the child as her son. We can imagine how much she
will suffer this pressure. Suppose we permit an abortion, the child will die.
In this case, a suffering that occurs to the child is death. Comparing
between the mother and the child, we will see that mother's suffering is
the pain, the oppressed feeling, the sorrow, and so on. These states of mind
differ from the child’'s suffering in that the child does not feel any pain
because when he is aborted his life just begins in a form of the very tiny
embryo. By weighting as said, we will see that the mother is more painful
from our decision. So, we must protect her.

As the case is concerned with the death of the child, loving kindness
is very important to be used as supporting principle to reduce the evil
as much as possible. The abortion must be done on the ground of sorrowful
feelings of the persons who are involved. It must be done as the ‘parable of
the meat of son’ given by the Buddha says. In the Tipitaka, the Buddha has
mentioned an evil done from necessity, saying that when we are forced to
do this kind of evil, we must do it from the sorrowful mind like the parents

who have to eat the meat of their dead son during a journey across
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the desert to live.

One of the important features of justice is justice in wealth distribution.
[ think that a good community must be a place where people of different
economic statuses can live peacefully together. In capitalist society,
distributive justice is judged through the rule of free competition. By this
rule, it is said that it is just for the best to win and for the worst to lose. How
Buddhist ethics thinks about this? This question is important. The answer
will determine how a Buddhist community deals with wealth contribution;
for example, should we demand an inheritance tax? I have heard some
Buddhist scholars say that according to the law of kamma men are bomn
different. The rich are rich because they have done good deeds in the past
lives. The poor are poor because they have done bad deeds in the past lives.
S0, the rich and the poor deserve what happens to them. It is not right to
take the wealth from the rich to support the poor. It should be noted that
this interpretation of Buddhist teaching is also done through
the individualist approach as I have suggested before.

In social philosophy, there are many approaches to the meaning of
justice and one important approach is the individualist as found in
capitalism. So, to base our thought on individualism is not strange or bad
thing. A Buddhist community can use the individualist approach if we find
it reasonable. However, a question I would like to raise here is: between

individualism and communalism which one is endorsed by Buddhism.

* The term ‘communalism’ is used by me to refer to a system of thoughts in
which individual right is not the only primary value to play the role in community.
I have avoided using the word ‘socialism’ for the reason that the latter term sometimes
has a connotation of the rejection of private property. In communalism, private property
is possible-Somparn Promta.
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In Mahayana Buddhism, this question is not needed to raise as it is so clear
that the spirit of Buddhism according to Mahayana is centered on
the interest of public. The monastic rules found in the Sangha of Theravada
School seem to suggest the communalist spirit of Buddhism as well. It is
known that the Buddhist monk is allowed by the monastic rules to possess
a limited private property. Most of propetties in the community of monks
are shared by everyone. Some scholars of Buddhism think that if we accept
that the community of monks can be used as the ideal community of laity,
private properties in a Buddhist community should be allowed as less as
possible. This interpretation of Buddhist teaching makes the economic
justice in Buddhism share much with Marxist socialism.

My personal assumption concerning ownership of private property
according to Buddhism is that: there are many texts in which we can find
the sayings of the Buddha that indicate the acceptance of private property.
The community of monks is a special community. The Buddha well
understands the difference between monk community and laity community.
Wealth gained from right means is considered by the Buddha to be
rightfully possessed by those who make it. The second precept of the Five
Precepts, according to me, is nothing but a statement claiming the moral
rights over personal wealth. Why stealing other's money is an evil? We can
never answer this question without the acceptance of moral rights over
private property.

However, by the acceptance of private property in Buddhism
it does not mean that Buddhist ethics endorses individualism. I would like to
suggest that many scholars of Buddhism usually equate the doctrines in

Buddhism to individualism. This could be one of many great mistakes that
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need serious reconsidering. In general, I think that a theory of justice
provided by John Rawls in his great book named A Theory of Justice is
rather close to what to be said in a name of the Buddhist concept of justice.
Firstly, Rawls has the idea that freedom of individual must be provided and
protected by the State. When Buddhism accepts that an individual has
the moral rights over his private property, this means further that the legal
rights over personal wealth must be supported by the law. As the moral and
legal owner of the wealth, one has freedom to use that thing as he sees
proper. This point, I think, is shared by Buddhism and Rawls. Another thing
mentioned in his theory is that: if inequality must be done by the State due
to some necessity, such inequality can be done only when the lowest
people in community will be beneficiary. For example, as the members of
community, we have equal duty to pay tax. The tax to be paid by people in
community ideally must be the same. But in practice, people pay tax
differently. The rich pay more than the poor. According to Rawls, this is
inequality; but this kind of inequality is explainable. The State demands the
rich to pay more tax, say 20% of their income; but does not demand like that
from the poor, say the State demands only 5 % from their income. This
practice is done to collect the wealth from the rich to support the poor. It is
just to do so.

Even though Buddhism shares this idea with Rawls, the reason
given by Buddhism to support this view is different from what given by
Rawls. As philosopher, a thing used by Rawls is reasoning and imagination.
Rawls argues that (Rawls does not say exactly like this; I have rewritten the
thought of Rawls using the example created by me to make it understandable

for the reader outside philosophy circle): suppose we have created
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a community and decide to live together. That community at first is not
political community as it has no any political rules. Now we decide to make
it political community. We know that in making political community,
the rules for living together are necessary. These rules will function as
the guidelines to tell us that this kind of thing will be permitted but this
kind of thing will not be permitted. We are now considering the rule of
wealth distribution. We know that people cannot be born the same. We are
different. Some difference is not a problem, but some is. We accept that
each family will have children. We can never guarantee that our children
will be bornperfect. They can be either the wise o1 the fool. As well, they
can be either the genius of the abnormal. Now we are deciding to set up
the rule for our children to be born in the future. The question is: what kind
of tule will be most beneficial for our children in every situation? We mean:
suppose our children are born as the wise, they will be protected by
community; suppose they are born as the fool, they will be protected by
community. Rawls says that the rule which contains two propositions as
follows must be the best in our opinion as they can serve what we hope
above:

(a) All persons in community have the rights to their private

properties; these rights must be equally protected by the law of

community.

(b) The State cannot treat people differently. If there is some

necessity for the well being of community that requires the State to

treat people differently, the unjust action of the State can be done

* ‘Unjust’ in this context means ‘treat people differently’-Somparn Promta.
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only if it will be beneficial to the people who stay at the lowest

position in community.

Suppose our children are born as the wise. We have nothing to
worry about as we know that they will look after their life well by themselves.
The wealth that they gain from their abilities will be protected by
the law of the community. Even though some of their wealth will be taken
by the State to transfer to the poor through social welfares the rest of wealth
will remain as their private properties. Suppose our children are born with
middle qualities, not high and not low. In this case, we have nothing to
worry about again. We know that our children will survive well by their
middle abilities. They might not be on the top, but they might not be at
the bottom as well. Suppose our children are born as the persons without
talents. We know that without the support of the State they will suffer
a hard life. But as the State has the rule that unjust action can be performed
by the State for the benefit of the lowest persons, we hope that our unlucky
children will be protected by the law of community.

From above, we will find that these rules seem to be the best as
they can save people’s life in any circumstance. Looking from Buddhism,
what presented by Rawls in his A Theory of Justice could be considered as
a middle part. In social philosophy, there are two political theories that
could be viewed as the extremes according to the Buddhist theory of
the middle way. The first is liberalism which states that individual freedom
is the highest value to be protected by the State. Individual freedom here
covers even freedom of the rich to not allow the State to take some of their
wealth to support the poor. The second is socialism which states that

individual freedom has no any meaning in community. Private property is
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not allowed in socialist community. All people are treated by the State as
the members of the same big family. Inside this kind of society, personal
talents have no meaning. The wise and the fool share the same amount of
wealth distributed by the State regardless of their difference of qualities.

It should be noted that the theory of justice given by Rawls seems
to be based on a thing called ‘self-interest’ or ‘Tational selfishnes’ as
mentioned by Ayn Rand in her works like The Virtue of Selfishness.
We have considered that rational selfishness plays the role behind
cooperation among human beings. Sometimes we give to other because
we feel that we might take back from them some day. The justice model set
up by Rawls in its very essence is nothing but giving before and taking
after. We are born different. Although now I am born as a wise man, this
does not mean that my children to be born in the future must be wise as
[ am. So, I as a wise and rich man am willing to pay some of my money to
the poor in order that in the future if my children are poor they will be
supported by others like what I am doing now. This is rational selfishness.
This is cooperation. And this is the wise decision,

In general, the Buddhist concept of justice might not be different
from what given by Rawls. However, the reason given to support this model
by Buddhism is different from Rawls. I would like to suggest first that if we
accept that the Rawls’ model of justice is based on selfishness the Buddhist
model of justice could be viewed to base on unselfishness. The terms
‘selfishness’ and ‘unselfishness’ used here do not mention any values; they
are used merely to point out that these two models of justice are rooted on
different grounds.

So, we can say that Buddhism accepts that it is good to give some
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of our wealth to the State so that the State can give it to the poor on
the ground of selfish feeling as said above, but it is better to do that thing on
the ground of unselfishness. As I have said many times before that
the interpretation of Buddhist teaching should not be taken under
the assumption of individualism, to understand that the Buddhist model of
social justice is based on unselfishness one thing might be useful is to view
that this model of justice is not individualist. It could be said that
the Buddhist theory of justice is based on communalistic spirit of Buddhism
itself.

Please consider this example. Suppose I am born as a rich man
because my parents are the rich persons. I accept the model of justice as
given by Rawls and Buddhism as said. In the opinion of Rawls, [ accept this
model because I do not know that one day my children to be born in
the future will fall into poverty or not. Logically, it is possible for every rich
man to be a poor man some day. The reason which based on rational
selfishness tells me that the model of justice as said is the best as it will
save the life of my children in the case they fall into poverty. But looking
from Buddhist perspective, the reason given above is not used. It is not
used because it has nothing related with the truth of life. It just stems from
commonsense and instinct.

The point that Buddhism teaches us to look at is: the rich person
may think that his riches are gained from his talents and abilities alone; this
thought is not valid. To understand why Buddhism has this kind of idea,
it might be well to consider the Buddhist teaching concerning
the interdependence of things in the world. According to this teaching,

there is nothing absolutely independent from other things. The teaching
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about conditions given in the Abhidhamma of Buddhism shows that: Buddhism
looks at things in the universe as a net of beings. The world according to
Buddhism is a whole, not merely a collection of independent things.
In the same way, community in Buddhist view is a whole, not merely
a collection of independent persons. Through this kind of view, Buddhism
thinks that any individual can be viewed to possess two positions at
the same time. For example, we have a man functions as a doctor in our
community. Being doctor is partly individuality and partly communality.
The doctor has his own personal life. He has family, job, friends, and so on.
This being is individuality. Through the teaching of individuality, Buddhism
teaches that every person has his or her own kamma. Looking from
individuality, it can be said that everyone in the community is accepted by
Buddhist ethics as an independent being. So, the doctor in the story is an
independent being in a sense that he has his own kamma to be responsible
for. When he does a good thing he will collect a new good kamma. When he
does the bad one he will collect a new bad one too. This is individuality.
The Buddha says that purity or impurity is personal matter; no one can help
other to purify the mind. This saying is based on the concept of individuality
as said. Another position of that doctor is called by me as comrmunality.
This term, which derived from a Pali word paticcasamuppannadhamma,
1 use to mean a meaning of that thing as a part of the whole as said above.
According to Buddhism, a word ‘doctor’ never has its own meaning without
a connection to something. ‘Doctor’ has a connotation pointing at
the patient. You can never be a doctor without a patient. We can imagine
that if the doctor from the city lives alone on the lonely island, like Tom

Hanks in the movie Cast Away, being doctor within such a situation is
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totally meaningless because there is no a patient to support the status as
the doctor. Buddhism looks at every individual in community through this
truth. So, every person, besides individuality, has one another important
dimension of life called communality.

In the same way, being a rich person can be considered as a kind
of communality. Or, we can say that I have two positions at the same time.
On the one hand, I am an individual who has personal kamma to be
responsible for. I in this position have no relation to other. It should be
remarked that [ in this position am not the rich man, but purely human
being. So, being a rich man has totally meaning related to others in community
or in the world. It can be said that on the other hand I as a rich man
cannot be considered as individual; I in this context must be considered as
something whose status has the meaning because there are other persons
in community to support. The rich man is judged from his wealth. Wealth in
one person's possession does not happen from emptiness; it comes from
other persons. Some rich men could argue that their wealth is obtained by
the right means; Buddhism does not criticize this point. Buddhism accepts
private rights over private properties as said above. The point that
Buddhism tries to give is that: even though it is true that you have collected
this wealth by your personal abilities and your attempts, this does not mean
that you have no moral obligation to other persons. The poor in community
are those who support you through their lack of ability and opportunity in
competition with you. Looking from this point, you cannot say that
the wealth that you are possessing is created by you alone. The rich
without the poor are impossible in Buddhist perspective.

The interdependence of things taught in Buddhism is used by
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Buddhism itself to be the ground of moral obligation that man must express
to other things. The exploitation of nature is bad because it is contrary to
this moral obligation of man. Loving kindness taught in Buddhism is partly
based on the belief in the interconnection between things. The rich who eat
alone are those without loving kindness.

Somewhere [ have argued that according to Buddhism, even though
justice is necessary, this does not mean that justice alone can lead to good
community. The good community should be a place where no one can harm
other. But this is not enough. The role of justice seems to prevent the bad
person from harming other person. This is good, but not enough. Happiness
in Buddhist perspective is something more than having the bad person
unable to harm other in community, but having so plus having the good
person who cares for other’s suffering. The poor is considered by Buddhist
ethics as the person in suffering. Poverty is taught in the Tipitaka to be
eliminated from the state by the ruler. Or, we can say that one of the duties
of the State according to Buddhism is to eliminate poverty. In the Cakkavatti
Sutra, the Buddha even says that the State that allows poverty untouched is
making an evil. It is the evil in a sense that due to poverty, poor people will
do crimes. It seems that Buddhism believes that there are so many
criminals who commit crimes because they are poor. So, the good
community must be a place where the State takes it as a duty to eliminate
poverty. The State that does not do so can be called irresponsible.

From what we have considered above, it seems that the Buddhist
model of social justice, in which the unjust actions performed by the State
can be allowed on the ground of the benefit to happen to the lowest persons

in community, is reasonable in itself. By using wisdom, we will find that




A Buddhist Concept of Good Community

this is the most reasonable theory. Being reasonable here means putting
the right thing on the right place. Why the poor must be protected by
the State? Because if the State does not do so; the State is unjust. Why
the State Is unjust by not protecting the poor? Because the rich are
supported by the poor; the poor so have moral rights to take back from
the rich; the State which does not play the role in taking from the rich to
support the poor is not putting the right thing on the right place. The right
place here means the poor need the support from the rich, and the right
thing here means the rich give to the poor. The State must put the right
thing (taking from the rich) to the right place (giving what gained from
the rich to the poor.) The State which does not perform what we have said
can be called the unjust State.

The Buddhist model of social justice differs from the Marxist model
of social justice in that while Marx rejects the rights to private properties
Buddhism does not reject. The reason behind the acceptance of private
property rights in Buddhism is that: the rejection of the rights over private
properties is irrational locking from the teaching of kamma. Kamma in
Buddhist teaching is intentional action and this intentional action has
a moral value. Normally, when the concept of kamma is studied, people
usually look to some sides of the kamma, for example the side which says
that good action will give good result and bad action will give bad resuit.
There is some side of the concept of kamma which I feel usually unnoticed
by Buddhists. This side of kamma says that the action performed by man
through his attempts and abilities must be respected by other. A taxi-driver
earns 500 baht from his attempt (driving a taxi whole day). This money

must be respected by other because he uses his bodily attempt to make it.
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Stealing is wrong according to the second precept taught in Buddhist
ethics. Anyone who steals this money from the taxi-driver is the bad
person. Why stealing is wrong? Because by stealing it means that we do not
respect the moral rights over the money of the taxi-driver.

One more important thing to be mentioned is that even though it is
reasonable to take some of the wealth from the rich to support the poor as
we have considered in detail above, the process must be done on
the ground of mutual understanding between the rich, the poor, and the State.
Buddhadasa Bhikkhu has criticized the Marxist theory of justice that:
the poor in communist society are angered by the thought that they are
exploited by the rich and the rich are angered by the thought that their
money is stolen by the poor. This kind of justice can never produce
happiness. In Buddhist community, the rich should be educated by
the State's education and religion enough to understand that they have
moral obligation to pay back to the poor. This is not & kind of compulsion.
No one is unjustly forced to do what beyond his social responsibility. To use
a Buddhist word, the rich should understand that paying the tax is a practice
of the Dhamma. On the other side, the poor should be educated also to
understand that their life owes the debt much to the rich in the community.
Even though it could be said that the poor have moral rights to take back
from the rich, this does not mean that the rich can have nothing to repay
from the poor. The Buddha has taught a kind of Dhamma called
‘the duty-based Dhamma.’ For example, the master and the slave in Buddhist
community have the duties to do to each other. One of the duties as
the master is to care for the life of the slave as a member of his own family.

The master who does not do this thing is considered by Buddhism as
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the evil master. In the same way, the slave must perform his duties to
the master. One of the duties as the slave is doing what assigned by
the master as best as possible. The slave who does not do this thing is
viewed by Buddhism as the evil slave. It should be remarked that the evil in
this context is judged from not performing the duty.

Buddhadasa Bhikkhu says that the rich, he means the rich
according to Buddhism, are the ones to be respected by the poor. I think
that in Buddhist community the poor who receive the support from
the State can repay to the rich through a practice of Dhamma taught in
Buddhism such as loving kindness and compassion. Preecha
Changkhwanyuen, Chulalongkorn scholar of Buddhism, says that it is not
the rich only who can give loving kindness to the poor, the poor also can
give loving kindness to the rich. The beggar, who sees the millionaire not
closing the door of his car well, walks to that car and says, “The door is not
closed well, sir.” This is the example of loving kindness given to the higher
person by the lower one. For Preecha, a good community is not judged from
the rights that each can claim from the State, but judged from the good
relation between people and people and between people and the State.
Justice, in the view of Preecha, is just one outer condition to make a good
community. We have many inner conditions to be added in making good
community.

Besides justice, right and freedom are other conditions required in
having a good community. In the view of some Buddhist scholars,
the concept of right and freedom is not necessary in Buddhism. A master

thesis submitted at philosophy department at Chulalongkom claims that
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there is no concept of right in Buddhism.* In the West, the question about
whether Buddhism has the concept of rights is one among crucial
questions usually raised to debate. Some scholars have a belief that
Buddhism has no any idea about Tight' and ‘freedom’ as understood in
social philosophy taught in philosophy class in university.

The assertion whether Buddhism has the concept of right and
freedom cannot be separated from the understanding of the meaning of
these terms. It should be noted that for those who believe that Buddhism
has no any idea about these terms usually understand that the concept of
right and freedom requires self-interest to be protected, so Buddhism seems
not having this concept as Buddhism rejects the existence of self as
something to be protected. This understanding is in accordance with
the basic teachings of Buddhism. So, we can say that if Tight’ and ‘freedom’
mean the claim over the self and self-interest, Buddhism has nothing to say
about this.

However, we cannot say that this is the whole meaning of the terms.
As 1 understand, Tight' and ‘freedom’ are not necessarily connected to the
self. 1 admit that in the West the concept of right and freedom has been
much related to the self. For example, when I read John Locke's Two
Treatises on Civil Governments, someone tells me that what playing a role
pehind Locke’s exploration of private property rights in this book is the
intention of the middle class to protect their property from the nioble class.
Locke represents the self of the middie class. I think that could be possible.

Even though it is true that Locke writes this book to protect his own

" This thesis is written by Boontham Poonsarb-Somparn Promia.
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property rights, I see no any moral guilt in such doing. For me, if you believe
in the self, anything done by you must be related {o that self. Self-love and
self-protection have no any wrong as far as you can justity it.

There can be two kinds of self. The first is ‘my self’ and the second
is ‘other's self.” I think that the self acquainted by philosophers of the West
is of the first kind while the self of the second kind is well acquainted by
Buddhists. It should be noted that the teaching of non-self in Buddhism
could be interpreted as a doctrine that rejects ‘my self only. ‘My self’ means
the feeling, “T exist and I have to protect myself.” The concept of right and
freedom in Western social philosophy seems to be based on this concept of
self. In her books, Ayn Rand usually says that: what we need in community
is not a love from other but a respect of our rights from other. By this saying,
it seems that the author believes that if everybody in community protects
oneself by not allowing other to violate one’s rights and freedom, the whole
community will be protected too. Peace can be created from the protection
of the self of each member of community. |

Another kind of the idea concerning the self is not ceniered on
‘my self but on the self of other person. In detail, there can be a difference of
the meaning used in these two kinds of the self. That is, while the sell of
the first kind seems to cover a thing called metaphysical self, as claimed by
most religions of the world such as Hinduism, Judaism, Christianity, and
Islam; the self of the second kind is needless to cover such a selfl.
In Buddhism, we know that the Buddha does not think that there exists
the metaphysical self. But this does not mean at all that Buddhism does not
accept that a person has moral rights to be respected by other person.

I mean that it is true that according to Buddhism Mr. Green has no any
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permanent metaphysical self, but the lack of metaphysical self cannot be
used as aground for saying that Mr. Green has no any moral rights over his
life. Killing Mr. Green is an evil. This evil really exists. Some reader of
Buddhism may feel it is rather strange that Buddhism rejects the existence
of the self of Mr. Green but accepts that there is an evil happening from
doing something to him. How the evil done to Mr. Gfeen is explained?
Buddhism answers this question that even though Mr. Green has no any
metaphysical self, this does not mean that he has no other kind of self.
There is a kind of self accepted in Buddhist teaching, which I would like to
call ‘moral self.’” This moral self is the base on which the explanation of the evil
done to empty life is placed.

One another difference between the self in Western tradition and
Buddhist tradition is that: the moral self as said above is not used by
individual to claim over his life and his property. On the contrary, in
Buddhist community we use this concept to ask for a respect in other’s life.
Please consider the foliowing example. Suppose you are a rich man.
You have two sons. One day you and your family come to the zoo.
During spending your family time in the zoo, you find a boy selling
the souvenir. You talk to him and know that he is a son of the zoo's lower
officer. He sells the souvenir every Saturday and Sunday while other days
he goes to school. What happens in your mind while talking with this boy is
that: This child has to work even in the days which are the holidays for
other children. He has no time to play like your sons. You as the father
of your sons know that every father in the world wishes the children to have
the best things for them. You try extremely to get the best things for your

children such as a good school. You know further that comparing with this
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boy your sons have more opportunity to get a happier life as your sons are
born in the rich family, making them have more chance to take the best
thing such as education as said. You ask yourself why human beings are
created unequal. You do not think that this boy hopes the best things in
his life less than your sons. But his hope seems to have a lesser chance to
be satisfied comparing with your sons. You buy a souvenir from the boy and
give him other extra money, saying, ‘I give this money so that you can buy
something as a gift for yourself in this New Year”

In Buddhist perspective, what you have done above is the action
stemming from metta and karuna, loving kindness and compassion.
The Buddha once says, “Loving kindness saves the world” This saying of
the Buddha can be compared with a word of Jesus, “Love is God. Find God
through loving your neighbors.” It should be noted that when you feel such
a feeling on the boy, you do not think that the boy has the right to be
respected by you. This story can be cited as the example against
the concept of right in Western philosophy. As we see, right functions well
in preventing us from the violation given by other; but right never makes
the rich have the compassion to the poor. In the view of Buddhism, when
you feel that the boy is so pitiful; this feeling occurs as a result of some
comparison that you make {(secretly?} in your mind. I think that at that time
the two pictures are merged together in your mind. The first picture ié of
this boy and the second picture is of your sons and other fortunate children
in the world. In comparison, one thing is used by you (unintentionally?).
That thing is: every boy in the world shares a hope for the best thing in his
life. As Buddhism does not define self from metaphysical reality, the state of

mind aiming at the best thing in one's life as said can be viewed as
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the moral self as I have mentioned.

One of the meanings of good person in Buddhism is an ability to
see the hidden moral self in other person. There are so many people in
the world who love only their children. The persons of this kind see only
moral self of their children. Sometimes, what they see is not even the moral
self in other persons; it is just their own deeply hidden desire which has
been transferred to their children as the medium to make that desire
successful. Some persons have the unsatisfied past; when having a son or
a daughter, they feel that unsatisfied past can be compensated by pushing
their children to make it. This action does not stem from loving kindness
because it is solely rooted in selfishness. Normally, Buddhism believes that
a person who sees moral self in his children will see that moral self in other
children because to see the moral self wisdom is required. When a person
has wisdom, be it gained from whatever method; wisdom will make him
transcend all kinds of ignorance, in which the ignorance of not seeing
other's moral self is included. So, a good Buddhist who sees the moral self in
his children or other family members is hoped to see the moral self of other
outside his family as well.

What we have considered previously is concerned with the moral
self of other viewed from the ethics of individual. In terms of the ethics of
community, there must be the action of the State that provides a political
system in which the respect of other's moral self will be effective. A good
community, in other words, is partly judged from the ability of the State to
see the moral self of its subjects especially those of the lowest position in
community. I have argued somewhere that in Buddhist community loving

kindness and compassion must be transformed into the policy of the State.
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In Western social philosophy, we usually understand that what can be put
as the ground of the law of the state is seemingly Tight’ only. But what
I have stated mentions the possibility to put loving kindness and compassion’
to be the reason supporting the law of the state. In terms of logic, the use of
right as the basis of law is easier to justify. Why you cannot steal other's
money? Because it is not your money; you have no right on that money.
50, it is self-evident, meaning needless to explain why, to use the concept
of right to prevent stealing money. However, I think we can use the concept
of loving kindness and compassion to be the base of the law not differently
from what we have said with right. Why you cannot steal other's money?
Because the State shall never permit such an evil to be done by anybody in
our community. Why the State shall not permit such an action? Because
the State accepts the moral self of the subjects as the most important thing
to be protected. Arriving af this point, we will see that the use of moral self

as the basis of law has the weight not different from the use of right.

At the beginning, I have questioned: in a good community
according to Buddhism the rights of people are treated by the State in what
manner. This question is partly raised to consider the Buddhist view of
right in comparison with the right according to major Western social
philosophy. As we know, liberalism admits personal rights to be over
everything in the state. On the contrary, in socialism, personal rights are not
important comparing with the just distribution of wealth. In a good
community in Buddhist perspective, we have found that, personal rights
play the important role, but not in the same way as stated in liberalism.
The difference is personal rights in liberalism are centered on ‘my self’ but
in Buddhism these things are based on ‘other's self’ More differently,

the self in Buddhism is not the selfish self, but rather the moral self.
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In Buddhist community, individuals are not advised to think, ‘I have
a certain number of rights to be claimed.” On the contrary, they are advised
through the State’s education and religion to think, “We love ourselves in
what manner: others love themselves in that same manner; so we must take
it as important thing to respect other's life and properties.” The law of
community will be set up by the State to make the respect of other’s rights
effective as most as possible. It should be noted that within this
understanding of rights, the State will function as the protector of people’s
rights on the basis of the acceptance of the moral self of the state’s subjects
as said through the good law and social justice. People are not advised to
isolate themselves from others through the concept of personal rights as

found in the West, at least as claimed by Ayn Rand.

Freedom, like right, can be considered in many ways. Normally
freedom understood by most of Western philosophers is also isolated
concept as right. This means that you will have freedom if other persons are
not allowed to prevent you from having that thing. Or, we can say that this
meaning of freedom is exclusive. So differently, freedom in Buddhist
perspective is inclusive. Sometimes Buddhism compares the good things
taught in Buddhism such as freedom to the light of candle. Imagine
we burn a candle in the dark night. The light of the candle shines. People
from other houses come to us and ask for our permission to let them burn
their candles from the fire of our candle. In allowing other persons to bumn
their candles, our candle is still shining bright. It loses nothing. The good
things to happen in the world are considered by the Buddha like the light of
the candle. Freedom in Buddhist teaching should not be a state in which
people of the world are divided from each others. On the contrary, freedom

should be a state in which people are connected to share the good things.
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Freedom in Buddhism can be viewed both in macro and micro
perspectives. In micro perspective, freedom is the attainment of
self-transcendence. This meaning of freedom cannot be viewed
independently of the concept of highest goal in personal life taught in
Buddhism. In short, Buddhism thinks that a normal person, a person as
naturally born, is placed under the influence of desire. The feeling of
‘my self,” which we have considered as the foundation of the concept of right
in Western social philosophy, is viewed by Buddhism as a kind the actions
run by desire.” Desire functions in many ways. One of its important functions
is to protect my self’ and ‘what belongs to my self.’ In Western social
philosophy, freedom usually means, ‘If I can claim to have the right to this
thing, you must be taken away by the State from my thing.’ Please note that
freedom used within this context is nothing but a means to protect personal
life and private property. Even though Buddhism accepts that a person has
the moral right over his life and property, sometimes the use of freedom in
the above meaning is viewed by Buddhism to cause suffering. We can
imagine a community where the protection of personal right and private
property is highly effective, but inside that community people still have
suffering. It is suffering results from having the lonely self. It can be possible
that you can protect everything in your life; you can be safe inside the very
strong wall provided you by the law of the state; but there is no anything

guaranteeing that inside that strong wall you must have happiness. Inside

" A word ‘desire’ in Buddhist teaching is used to refer to a natural state of
mind which sometimes is viewed by Buddhism itself as a neutral fact, but sometimes
is viewed as a morally negative state of mind. In this context, desire is used in the first
meaning. So, when we say that the concept of right in Western social philosophy is
based on desire, this does not mean any value connotations-Somparn Promta.
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the wall, what you can claim is safety. In the end, the use of right will lead
to a safety in the wall. The question asked by Buddhism is: this state of life
should be called freedom?

From above, we see that Buddhism understands the term ‘freedom’
in another way. Freedom in Buddhist teaching is the potential of mind to
deal with things in a way that ultimately a person will transcend everything
in a meaning that suffering will not occur as a result of that situation.
For example, Mr. Black buys a car from Mr. White. Later Mr. Black knows
that this car has so many problems and these problems are never
mentioned by Mr. White who is the former owner. Buddhism has no any
objection if Mr. Black will protect his right by suing Mr. White as Buddhism
accepts that Mr. Black has the right to do that. However, Mr. Black is warned
by Buddhism not to allow suffering to happen after he has done everything
best. Freedom in this context is an ability of the mind to not allow the pain,
the sorrow, or the suffering to attack the peacefulness of mind.

Freedom as said above seems to sound a religious freedom, not
social or political freedom. The freedom in the latter meaning is given by
Buddhism through the second category, i.e. freedom in macro scale.
Freedom in this meaning is the space inside the community permitted by
the State for its subjects. As Buddhism believes that personal freedom
cannot be separated from supporting conditions, freedom in macro scale is
needed to make freedom in micro scale possible. In terms of logic,
sometimes we believe that to make men free they must be compelled.
For example, in Thailand slavery was abolished by King Chulalongkorn,
whose name is used in establishing Chulalongkorn University. Some of

the slaves are not willing to have such freedom as they feel safer to be
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the slaves. But the law does not permit them so. In this case, we can say
that the slaves are forced to be free. In the same way, some political theory,
paternalism, believes that to make men free they must be compelled by
the State. Buddhism partly shares the view with paternalism. However, if
the word ‘paternalism’ is used to mean a political theory which states that
all subjects of the state must be compelled to be free, Buddhism and
paternalism are different as Buddhism believes that some persons in
community only need the compulsion from the State to make them free.

As we have found previously that Buddhism is of the idea that
the rights of people should be provided and protected by the State on
the basis of the concept of the moral self, freedom of the people should
be also treated by the State in the same manner. For the persons who have
the potential to take care of themselves, the compulsion from the State
should be as less as possible. Learning to be a good person in Buddhist
perspective requires freedom to some certain extent. What Buddhism needs
in a good community is not merely a good action as this thing can be
gained by the force of the State. But what really needed are the good mind
and the free will to do a good thing by oneseilf. However, the difficult point
behind this thought is that how to divide between those who need no
compulsion from the State and those who really need. The law given by
the State to its subjects must be the same for everyone. It seems that
paternalism sees this difficulty, so its theory about the freedom of people is
set up to cover all citizens of the state.

Some Buddhist scholars in Thailand, for example a former
Chulalongkorn philosopher Wit Wisadavet, are of the idea that between

liberalism and socialism, Buddhism is rather close to the former than
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the latter. The reason given by them is that: Buddhism does not agree with
the use of the force to make a person good, even though this can be viewed
good and sometimes necessary; personal rights and freedom are required in
a Buddhist community as a condition to make a person good by himself.
I am not sure that how far the freedom of people in a Buddhist community
should be allowed by the law of the state. Some years ago, [ have examined
this subject in my research monograph, Law and Morality in Buddhist
Perspective. In that, I have stated that Buddhist legal philosophy has two
principles to deal with the problems concerning law and morality. The first
principle is called by me ‘The Harm Principle’ whose content says that
an action that harms other cannot be allowed by the law. The second
principle which I call ‘The Critical Principle’ says that a personal action
which does not harm other but harms oneself in two manners (i.e. critically
harms his bodily health or critically harms his spirituality) cannot be allowed
by the law of the state. The intentional sale of the organs such as a kidney
by the poor person cannot be allowed as it affects his spirituality. Human
beings are not the object to sell. We cannot allow this thing even though
it does not harm the seller in terms of bodily health. Taking the drug is
the example of personal action that harms oneself critically in terms of
bodily health, so this kind of action cannot be allowed by law.

From what I have given, it seems that the State in Buddhist
community plays that role as the father of its subjects more or less. This
model of the State seems to differ from the Liberalist State in that in
a liberalist community the State never plays the role as the father. The State
just plays the role as the referee to keep the law of the game. Justice in

a liberalist community is judged from the fair play of the State as the referee.
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People are those who are in the game. They fight each others inside
the game. Some will lose and some will gain. This is the nature of the game.
The referee has no any duties to take side with the weak in the game.
Buddhism does not accept this model of state. Buddhism does not think
that the relation between people in a community should be a competition:
it should be something nobler than that because we are humén, not beast.

It seems that everything happening in our community is the result
of one starting point. It is; how to view the relation between people in
the community. Certainly, it is human mind that gives the meaning to
everything including this subject. Even now I still wonder why the wise
people like John Stuart Mill or John Locke choose to give the meaning to
the relation between people in community like that. [ accept that we as
a kind of species on the earth are inherited to have a competitive instinct;
but we have so evolved to transcend the lower part of instinct, making it
not necessary for us to fight against each others anymore.

In terms of sociology, the occurrence of political and social ideas
cannot be seen independently of the background of the community. It could
be possible that some empirical facts play the role behind the occurrence of
the idea concerning relation of people as found in the theories of Mill and
Locke. However, ultimately Buddhism has the idea that the political
theories can (and should) be modified to cope with the change of history of
humankind. T think that these days a political theory to be accepted by
people of the world should be the one that endorses the cooperation
between human beings rather than the one which endorses
the competition as before. Even in capitalism we will find this trend as well.

There are a number of capitalist thinkers who try to base capitalism on
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cooperation rather than competition. It seems that the gap between
liberalism and socialism has been reduced gradually.

The role of the State (the ruler of the community) is one of
the important factors to have a good community. It should be noted that we
have two different models of the ruler: the ruler as a referee in the game and
the ruler as the leader of community. Between these two models, a different
implication is found. In liberalist model of the ruler, people in community
are divided into a unit and every unit has its own interest to be protected.
In socialist model of ruler, people are united within one single community
as a family and the relation between the people is viewed as the relation
between family members. Buddhism originated at the time when the model
of the ruler in the world was mostly based on the idea that the state is
an organism with the head of the organism and other supporting parts.
In ancient India, a political theory prevailing was of Hinduism in which
the four sectors of people are mentioned: the Brahmin (religious teachers),
the Kshatriya (the king and his army), the Vaishya (common people), and
the Sudra (the slaves). According to this model, the King plays the role as
the head of the state. The King has a group of higher religious teachers as
consulting committee whose primary duties are to give moral advice
concerning administration of the state to the King.

Sometimes the Buddha is asked to give the advice to the kings.
As the result of asking, the Buddha usually gives a sermon on the virtues to
be practiced by the kings. There are a number of the virtues given to
the kings recorded in the Tipitaka. These viitues are alike in that they
usually advise the kings to practice two things: first, the king must be

a person who has personal virtues; second. the king must use social virtues
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in the administration of the state. From these virtues, we will find that
Buddhism does not separate the duties of the ruler from his personal
virtues. Or, we can say that the good ruler according to Buddhism must be
both personally and socially virtuous.

The essence of the Buddhist philosophy concerning the properties
of the ruler is that: in Buddhism the power of the ruler is replaced by
the virtues instead. Virtue according to Buddhism is something that
opposes power. The more you use the power to win other person, the more
you have lesser virtue. On the contrary, if you use less power or do not use
at all, this means that you have more virtues than those who are inclined to
use the power in dealing with other persons. By this stance of Buddhism,
it can be said that what said by Nicolo Machiavelli in his famous book,
The Prince, is not accepted by Buddhism. In Chapter XVII, Machiavelli
writes, “Upon this a question arises: whether it be better to be loved than
feared or feared than loved? It may be answered that one should wish to be
both, but, because it is difficult to unite them in one person, it is much safer
to be feared than loved.” For Buddhism, it is useless to make people fear
as finally the people will not fear if the use of power given to them by
the ruler exceeds their ability to bear.

In the Tao Te Ching, four kinds of the ruler are mentioned by
Lao-tzu. The best ruler according to Taoism is the one that people do not
notice his existence. The next is the one that people love him. The next is
the one that people fear him. And the worst is the one that people hate him.
It should be noted that the best ruler in Machiavelli's view, the one people
fear, is considered by Lao-tzu merely the third from the top. Buddhism and

Taoism seem to share the idea that the power to make people fear so that
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they will be easily governed by the ruler is worthless. However, the best
ruler in Taoism is considered by Buddhism as more imaginative than
the real one: so the ruler endorsed most by Buddhism is the one that people
love him. In the Agganna Sutra, the original meaning of the word Taja’
(the king) is given by the Buddha. In that, the Buddha says, “When
the people feel that they are satisfied by this ruler, they name him
the satisfier.” So, the king or the ruler according to Buddhism is the one
who gives people satisfaction. The word ‘satisfaction’ here has its special
meaning. As Buddhism fully knows that people are sometimes satisfied by
desirable things more than virtues, so the ruler should understand that
the duty of the rule in making people satisfied is solely concerned with
virtues, not pleasure.

It seems that the meaning of the ruler as said above is so far from
being the ruler or the governor as we usually understand. It can be said that
the ruler according to Buddhism is the state’s officer and the moral educator
of the people at the same time. Through the status as the state’s officer,
the king or the ruler is not the master of the people. On the contrary, he is
the servant of the people. Through the status of the moral educator of
the people, the king or the ruler has the duty to lead people to the right way.
It should be noted that the ruler in Western political science or political
philosophy is not required to be the moral teacher of the people. But this
status is basically required in the social philosophy of Buddhisrn. In some

theories of Western political philosophy such as the one of Machiavelli,

" The word Taja’ literally means the satisfier of the people or the one who

makes people satisfied-Somparin Promta.
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the ruler sometimes needs to be the immoral person to make the state most
beneficial. This idea is the explicit example of the separation between
morality and being the ruler. One thing to be remarked about the idea of
Buddhism concerning the role of the king or the ruler as moral teacher is
that: this idea is based on some basic assumptions held by Buddhism as
follows. Firstly, Buddhism thinks that to rule the country has the meaning
wider than just making people materially happy. The success of the ruler in
ruling the country cannot be judged only from a thing called GDP. What
said above is directly connected to other views in Buddhism such as
the view on the meaning of good life. In short, Buddhism believes that to be
born as human has the meaning more than what understood by Machiavelli
and other philosophers like this. If we accept that people have the most
valuable life that needs moral lessons to cultivate the potential to attain
the perfection as true human beings, it should be the duty of the ruler to
provide the conditions that will make such a thing happen because the ruler
is nothing but the servant of people. According to Buddhism, people
not only need material food, they also need moral food. People need guiding
to the right way. It is the responsibility of the ruler to guide them that way.

In modern world, democracy seems to be the political model widely
accepted throughout the world. The question is; how the Buddhist model of
the ruler can be applied to democracy. This question is raised as it i's
understood that the model of the ruler given by Buddhism seems to fit only
a community where the ruler is the king or something like this.
In democratic society, we have no king to rule the country as before.
The ruler is appointed by people. And the power of the ruler is not absolute

in a sense that the ruler can use political power under the constitution only.
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The difference between the ruler in democratic society and the ruler who
has the absolute power in ruling the country is that the ruler in the former
sense seems to be an abstract entity while the ruler in the latter sense is
a person. The point is: what given to the ruler by Buddhism seems to be
designed to apply to a person, not an abstract entity. That is: according to
Buddhism a person can be good or bad, but an abstract entity such as
a government, a nation, etc. cannot be good or bad. For example, when
a king of a country commands his army to destroy the enemy's state,
the command of the king can be judged as an evil. It is an evil because it is
done by a person. The king in this context has the absolute power to do
anything he wants; so we can say that he has the intention to commit
the kamma. In Buddhist literature, there are so many stories telling that
the king who commits this kind of evil has been punished severely in
the hell for hundred or thousand years. But the government in modern
politics has no such status as the king. Certainly, there can be a good or
bad prime minister; there can be a good or bad president; there can be good
or bad ministers. But the badness or goodness in this context has nothing
related to being an abstract entity. That is the prime minister is good as
a person who is responsible for his assigned duties. He can be good or bad
in this context because his action under our consideration is the action of
a person and it is done from intention. Sometimes the prime minister can
be questioned whether he acts as a person or not. Suppose a prime minister
of country A signs his name allowing the country to declare war on country
B: in this case can we say that the prime minister does this thing from his
intention. Some Buddhists may say, “Yes, he does from his intention.

He knows what he is doing, and such knowing makes it enough to claim
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that the prime minister's action is performed intentionally.” However, there
could be some Buddhists who think that we cannot say that the prime
minister does this thing from his intention. For this kind of Buddhists,
intention means intention of a person and that intention must lead to
the action for one’s own personal matter. In the case of the prime minister,
we see that the decision to go to war does not come from him only.
His name is given as a final process only. Before that, there are many
processes leading to the declaration of war. More importantly, the war that
made from the declaration on which his name is signed is not done as his
personal matter. It is done on behalf of the people of the nation. How can we
claim that from doing this thing the prime minister has intention and
commits the bad kamma.

It seems that this kind of dilemma also appears to another actions
run by the state’s officers. The judge who gives a death sentence to
a criminal can be said to have intention and commit the bad kamma or not;
this is not easy to answer. In Buddhist texts, there are the stories saying
that the judge who gives death sentence to the criminal is viewed as
committing the severe evil; but the judge at that time is different from
the judge in our time. The judge in ancient time is normally the same
person with the ruler or the king. At that time, the king rules his country as
personal property. He is the owner of the whole land and is the master of his
people. Everything he does to the country is done as it is his personal
matter. So, he can do a good or bad kamma. In the modern state, the ruler
does not have such a status anymore; everything done by the ruler can be
very hardly considered as personal matter. So, the problem is: if we accept

that the ruler in modern state is not a person, how the Buddhist model of
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the good ruler can be applied to modern state.

This question is not only problematic to Buddhist ethics, but also
problematic to every ethical theory in the world. In general, ethical thoughts
are designed to be used to explain and judge the actions performed by
the person. When Kant says that the right thing is judged from duty, not from
emotion: this saying well applies to a person. However, this does not mean
that ethical theories ever given in the world cannot respond to this new
kind of ethical problems. What we need is to modify the former theories; we
need not to cancel the theories. This can apply to Buddhist ethics as well.

Tum back to the Buddhist concept of kamma again. Even though
the teaching about kamma is primarily designed to use with a person,
the modified teaching concerning kamma might be usable with a new kind
of person, a collective person. The new form of the ruler can be considered
in a form of a collective person: so when we ask for responsibilities from
the State what we must ask for is the responsibilities as a collective person.

We have considered previously that the State’ in Buddhist
perspective should act as both the provider of material happiness and
the moral teacher of the people; the actions of the State in both aspects
apply well to the king at the time of the Buddha. The State in modern meaning,
in Buddhist perspective, can perform these two functions as well. In every
country of the world, the State is acting to provide material happiness; so it

can be said that the State in the world has performed one of two duties

* The word ‘State’ (with capital letter 'S') here is used fo refer to the authoritative
power to act on behalf of the state. Sometimes this word has the same meaning with
the ruler or the government. The word ‘state’ {with small letter ‘s’) is used to mean

a nation, a country, or something like this-Somparn Promta.
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required by Buddhism already. If one thing can be done, other thing can be
done also.

However, between these two duties of the State, it seems that
the first duty goes well side by side with any kind of the State; while
the second duty can be questioned whether fits the State in democratic
community. In Western social philosophy, sometimes the state is said to
originate from the social contract done by people. Inside this kind of state,
the government is viewed to act only for the benefits of the people. It can be
said that: according to the social contract theory, the selfish people are
united to create the state and then set up the government to act as
the representative of the people; as the people who give rise to the state are
selfish, the government must be selfish too. The role of the State as
the provider of material happiness is in accordance with the selfishness
of people. So, it is not strange if Buddhism requires this role of the State.

But the duty as the moral teacher of people can be doubted not in
accordance with the nature of modern state as said. At the ancient time,
it is not strange if the king acts as the moral teacher of people because
the king is the head of the big family named country. To perform that duty
of the king is not different from what the father does to his children in
family. The father should be the moral exemplar for his sons and daughters;
in the same manner, the king should be the moral exemplar of his subjects.
In modern state, the government or the State is a kind of person which we
have called ‘collective person,’ not a single person as the king. The meaning
of the State as a collective person is that the persons united as a government
cannot do anything without the general will of people. What is more

difficult is that even a thing called ‘general will' is problematic in itself as we
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can doubt that how to have a general will from so many different people in
community. General will in terms of the practice could be obtained from
majority’s voice. It seems that from this kind of general view the State can
perform the second duty. But the State can do so only if the general will of
people agrees. Suppose the general view says, “We do not need morality;
what we need is merely material benefits.” Does this mean that the State as
a collective person can do nothing about morality in the state?

From above, it seems that the Buddhist model of State has
the limitation as sometimes it cannot be applied to some kind of community
where the general view derived from the voice of majority does not demand
the duty of the State as the moral teacher. We have two answers for this
question: yes and no. To answer yes, it means that we accept that
the Buddhist theory of the State cannot be applied to that kind of state.
In choosing this way, we can say further that all happens is not a problem.
It can be possible that the selfish people in the state where general will does
not demand the role of the State as the moral teacher accept that morality
is necessary but it should be placed outside the responsibility of the State.
Finally, inside this kind of state morality remains as something important;
other institutions besides the State such as religion will be responsible for
that. In Western countries where liberalism is adopted, it is understood that
the State has no any duties to act as the moral teacher of people. Even
the teaching of religious teachings in the State-run schools is prohibited by
law. This does not mean that this kind of state is amoral. It just means that
there is other institution playing the role instead.

To answer no, it means that we do not think that the Buddhist

theory of the State has the limitation as said. In choosing this way, what we
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have to do is to argue that why it is necessary for the State to play this role
even though sometimes people do not demand it. First of all, we must not
forget that Buddhism has distinguished between what people want and
what is good for people. Buddhadasa Bhikkhu always says, “The weak point
in democracy is that: people are convinced to believe that the best form of
government is democracy and democracy in their view is the self-rule of
people, for people, and by people. People can be mad or selfish; so democracy
created by this kind of people is mad democracy or selfish democracy.
Democracy should be defined differently; that is democracy should be
the rule made for the right benefits of people instead.” This opinion of
Buddhism plays the role behind the second duty of the State. If we accept
that it is possible that sometimes what people need is not good, what
we must accept further is that the voice of majority does not necessarily
indicate right things to be done by the State. So, finally it is the duty of
the State to consider what should be done and what should not be done.
Wisdom is very useful for the State to distinguish between these two things;
and this is why wisdom is required by Buddhism as one of the virtues to be
found in the good State.

It should be noted that the state, or good community, in Buddhist perspective
must have moral objective. The state is viewed by Buddhism as something
not different from man. Man has suffering. The state has suffering too.
Man needs moral improvement. The state needs moral improvement as
well. Why the state needs moral improvement? Because this kind of state
only can provide a good life. We have considered that good life is a goal in
human life. Without good life, we can never claim to live a life as human

being. But good life cannot be found from emptiness. Within the good
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community only the good life can be found.

However, a difficult question to be answered by Buddhism is that:
a person in community has the right to not be a good person or not.
This question is raised by philosophers who believe in liberalism. For these
philosophers, somebody could argue that he does not reject that what
Buddhism taught is good; but such goodness is something he does not
want: what he wants is just ordinary life, not a noble one; something
Buddhism teaches as a bad thing is not bad in his view. As far as his
lifestyle does not cause any harm to other person in community, why he
should not have a bad life? In Western countries, a bad thing according to
the teaching of Buddhism such as pornography is allowed on the ground
that it is personal right to be a bad person according to religious teaching
as far as such a bad lifestyle does not cause the harm to any person
in society. The question is: if this kind of argument is found in a Buddhist
community, how does Buddhist ethics respond to it?

This question is hard for Buddhism to answer as Buddhist theory of
state is based on the assumption that one of the duties of the State is being
the moral teacher. However, we can distinguish between the virtues of
the State and of the people. I think that what required by Buddhism is that
the State should have virtues more than people. This means that it
is possible for the citizens of Buddhist community to be a bad person to
some explainable extent. As Buddhism is a religion which has no history
concerned with the use of the force in any form to compel a person to do
a good thing, personal freedom and personal right to be permitted by
the State in Buddhist community sometimes could include the freedom and

the right to be a bad person as said. In Buddhist countries such as Thailand,
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the intoxicants such as wine, beer, and so on are legal though these things
are included into the bad things according to the fifth precept. Why the bad
things like this can be legal in a Buddhist country? The answer is: because
the Buddhist theory of state accepts that the individual is the owner of his
life. The state is not the owner of people’s life. Moreover, everybody equaliy
shares a community as the co-owner. The State is not the owner of
the community. By this analysis, it is not right to compel a person to act like
other persons on the ground that what done by other persons is good
according to the teaching of Buddhism.

Normally, the father must have virtue higher than his children,
otherwise he cannot teach them to be a good person. In the same way,
the State (the Prime Minister, the Ministers, the President, the King, and
so on) must have virtue higher than people otherwise a role as moral
exemplar will be meaningless. Confucius says that the ruler is compared
to the North Star which means the symbol of the state. If the ruler is bad,
it is hardly to have the good citizens. On the contrary, if the ruler is good,
his goodness will make it possible to have the good citizens. Buddhism

totally agrees with Confucius.
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